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particularly in relation to the idea that the Prophet Muhammad

(SAW) served as a reformer of the religion of Prophet
Abraham.

Furthermore, Orientalists have historically scrutinized the
reliability of narrators instrumental in transmitting Prophetic
hadiths, especially those through whom a significant number
of hadiths were transmitted. Ghamidi adopts a similar
approach by casting doubt on the reliability of az-Zuhri, a key
figure in the codification of hadith during the early second
century after Hijra.

Based on the instances discussed above, it is evident that
Javed Ahmad Ghamidi does not operate independently in his
scholarly endeavors. The theories he presents are not original
to him but rather reflect a translation of Orientalist research
into Urdu, reframed within an Islamic context using novel
methodologies.
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who has followed similar pathways in his study of Islam.

However, it is noteworthy that Ghamidi does not acknowledge
the contributions of European scholarship in his works, which
can leave his readers perplexed about the origins of his ideas.

This study has demonstrated that the foundational
theories presented by Javed Ahmad Ghamidi are deeply
rooted in Orientalist thought. He often articulates these
theories, reframing them within an Islamic context by altering
their methods and wording, as evidenced in his discussion of
the sources of religion. For instance, he identifies the early
scriptures as the foundational sources of Islam but overlooks
Goldziher's detailed research asserting that Christianity and
Judaism significantly influenced Islamic teachings.

Similarly, Ghamidi raises questions about the authenticity
of the variant readings of the Quran, bolstering his arguments
with classical sources, yet these ideas trace back to early
Orientalists such as Théodor Noldeke, Ignaz Goldziher, and
Arthur Jeffery. These scholars were among the first to
introduce and develop a skeptical approach regarding the
authenticity of these readings, yet Ghamidi does not reference
their work on these subjects.

The study further indicates that Ghamidi was not the first
to categorize Prophetic hadiths into Sunna and Hadith.
Goldziher pioneered this classification, questioning the
authenticity of both terms and rejecting the notion that Sunna
can be attributed to the Prophet Muhammad (SAW).
Following this, Joseph Schacht concluded that Imam Shaft
was the first Muslim theologian to attribute the Sunna to the
Prophet. Ghamidt's division of hadith and his definitions of
Sunna align closely with those of Goldziher, suggesting that
he rephrased Goldziher’s concepts with minor modifications,
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trustworthy narrator>* Many early authorities in hadith

scholarship regarded az-Zuhr as credible, yet Ghamidi
aligned his critique with the approaches of Goldziher and
G.H.A. Juynboll, who both questioned az-Zuhr’s reliability.

In his analysis, Ghamidi labeled az-Zuhri as a Mudallis, a
term used in hadith sciences to describe a narrator who
engages in Tadlis—a practice where the narrator conceals the
identity of a source or misrepresents the chain of transmission
to enhance credibility. Ghamidi's comments particularly
focused on the isnad (chain of transmission) of a well-known
hadith concerning the variant readings of the Quran, which
was transmitted through the channel of Ibn Shihab az-Zuhri.

He further asserted that az-Zuhri had committed both
Tadlis and Idr3j in his narration. Idraj refers to the insertion of
one’s own words into the text of the hadith, which can distort
its original meaning. This critical stance emphasizes
Ghamidt's alignment with the skeptical views of earlier
Orientalists, undermining az-ZuhrT's authority in the
transmission of hadith and thereby questioning the reliability
of the narratives attributed to him.?

Conclusion

Indisputably, the concept of Orientalism underwent a
transformation in the 19th century, characterized by a
concentrated focus of Orientalists on the primary sources of
Islam. Their aim in studying the Quran and Sunna was to
recodify Islamic history through a developing methodology.
However, as they delved into these primary sources, they
shifted their focus from historical narratives to source
criticism, resulting in numerous studies that have profoundly
impacted both Muslim and Oriental scholars.

Javed Ahmad Ghamidi is a prominent Muslim scholar
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G.H.A. Juynboll (d. 1431/2010)>® adopted a similar
methodology and expanded upon Goldziher’s critique of

az-Zuhrt in his scholarly works. Juynboll sought to complicate
the narratives surrounding az-Zuhri’s historical existence and
significance within the Islamic tradition. He claimed to have
identified over one hundred twenty narrators named az-Zuhrt
in various biographical sources, suggesting that the name had
been fabricated or applied to multiple individuals over time.
This assertion raised questions about the authenticity of the
reports attributed to az-Zuhri and the reliability of the
transmission chain.

Juynboll specifically cited Imam Malik (d. 179/795) as a
key figure who recognized the confusion surrounding the
name az-Zuhri. He noted that Malik preferred to refer to him
as Ibn Shihab in his narrations, in contrast to other
Mubhaddithiin (hadith scholars) who commonly identified him
as az-Zuhri. This preference, according to Juynboll, indicated
a deliberate attempt by Malik to avoid ambiguity and to
clarify the identity of the narrator in question.

Juynboll's analysis not only aligned with Goldziher’s
skepticism but also contributed to an ongoing debate among
Muslim and Oriental scholars regarding the historical
authenticity of key narrators in the hadith tradition. By
emphasizing the potential for confusion and misattribution
within the narrators' lineage, Juynboll highlighted the
complexities of hadith transmission and the challenges faced
by scholars seeking to ascertain the credibility of early Islamic
teachings.

Javed Ahmad Ghamidi also scrutinized az-Zuhri in his
studies, although he notably refrained from citing key sources
within the science of hadith that affirm az-Zuhr’s status as a
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distinguished authentic hadith from fabricated narrations.

In contrast, the Oriental School of Thought critically
examined the Isnad system and scrutinized prominent
narrators involved in the transmission of hadith, such as Abu
Hurayrah, Nafi, and az-Zuhri.

Imam az-Zuhri is a notable figure in this context,
recognized as one of the first to formally codify Prophetic
hadith during the reign of Umar b. Abdul Aziz. It is widely
acknowledged that a substantial number of hadith reached
later scholars through az-Zuhrt's channels, and he played a
pivotal role in emphasizing the importance of the Isnad
system during his time.

Ignaz Goldziher, aware of az-ZuhrT’s influence and
contributions to hadith transmission, specifically targeted him
in his work, Muslim Studies. Goldziher argued that az-Zuhrt
maintained close ties with the Umayyad caliphs and posited
that he justified politically motivated reforms of religious life
by fabricating hadith. He bolstered his thesis by referencing
classical sources that reported az-Zuhri's admissions of
pressure from the Umayyad rulers to document hadith in their
favor. Consequently, Goldziher labeled az-Zuhr1 a "fabricator
of hadith," suggesting that his narrations were compromised
by political allegiance.

Goldziher's critique of az-Zuhri reflects a broader
skepticism toward the authenticity of hadith as a whole,
positioning political motives as a potential source of distortion
in Islamic teachings. This perspective has influenced
subsequent scholarship, raising questions about the reliability
of key narrators in the transmission of hadith and challenging
traditional understandings of their roles within Islamic
history. 22
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framework, aligning closely with Goldziher’s division of
Prophetic hadiths and their definitions.
Ghamidi agrees with Goldziher regarding the role of the

Prophet Muhammad (SAW), viewing him as primarily a
reformer. He defines Sunna as rooted in the traditions of
Prophet Abrahim, positing that Muhammad (SAW) continued
to convey and expand this religious heritage to his followers
through reformation, modification, and augmentation. This
perspective mirrors Goldziher’s portrayal of Muhammad
(SAW) as a reformer of Abrahim's faith.

The principal distinction between Ghamidi and Goldziher
lies in their use of language and the arrangement of their
arguments. While both scholars share a similar conceptual
foundation, Ghamidi articulates his ideas with slight
modifications to Goldziher’s terminology, effectively
recontextualizing the theories within a contemporary Islamic
discourse.

This nuanced appropriation of Goldziher's framework
illustrates Ghamidt's intellectual engagement with Orientalist
thought, reflecting a blend of traditional Islamic scholarship
with modern critical analysis. By doing so, Ghamidi not only
aligns himself with established Orientalist perspectives but
also reasserts the significance of Sunna within the broader
narrative of Islamic theology and law 2!

4. Criticism of the Key Narrators of Hadith

The Isnad system is a defining characteristic of the
Muslim community, serving as a crucial mechanism for
preserving Islamic heritage. Islamic scholarship has devoted
significant attention to the study of Isnad in the codification
and transcription of Prophetic hadiths. Through meticulous
research of the Sanad (chain of narration), scholars effectively
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Sunna, characterizing it as a concept encompassing precedents

and ways of life rather than a direct reference to the Prophet's
teachings.

To support his argument, Schacht drew upon Goldziher's
research, highlighting that the term "Sunna" had its roots in
pagan practices, which were later appropriated and adapted
within the Islamic framework. This assertion underscores the
complexities of how terminology and concepts evolved within
the socio-religious landscape of early Islam.

Furthermore, Schacht posited that Imam Shafi (d.
204/819) was the first Muslim theologian to explicitly
associate the term Sunna with the Prophet Muhammad
(SAW). This development, according to Schacht, marked a
significant shift in the understanding of Sunna as a formalized
source of Islamic law and practice, thereby contributing to the
establishment of a distinct theological identity for Islam.

Schacht's analysis invites further reflection on the
historical and intellectual processes that shaped Islamic
jurisprudence, emphasizing the interplay between earlier
traditions and the emerging Islamic theological framework.
His work, alongside that of Goldziher, has influenced
subsequent scholarship on the nature of hadith and Sunna,
prompting ongoing debates regarding their definitions and
implications within Islamic discourse.”

Javed Ahmad Ghamidi developed a theory parallel to that
of Ignaz Goldziher, categorizing the Prophetic hadiths into
Hadith and Sunna. He designated Sunna as a source of
religion, emphasizing its significance in Islamic jurisprudence
and practice. A thorough comparative analysis of Ghamidi and
Goldziher’s theories reveals that Ghamidi has adeptly
incorporated Goldziher's research into a new conceptual
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understanding of the prophetic status of Muhammad (SAW).

In his study on the creed and Sharia of Islam, he presents
Muhammad (SAW) not merely as a prophet but as a
significant reformer within the Arab peninsula. Goldziher
posits that the Prophet aimed to restore and reform the
religion of Prophet Abrahtm, which he argues had deviated
from its original, pristine form over the centuries.

Goldziher asserts that the teachings and provisions
brought forth by Muhammad (SAW) were not entirely new;
instead, they were rooted in the earlier monotheistic tradition
of Abrahim. He contends that the ethical and religious
guidelines introduced by the Prophet were largely a
continuation or revival of the core tenets of Abrahim's faith.
This perspective suggests that Islam, in Goldziher's view,
represents a rearticulation of long-standing religious
principles rather than a radical departure or new revelation.

By framing Muhammad (SAW) as a reformer rather than
a unique prophet, Goldziher's analysis aligns with his broader
critique of Islamic texts and traditions. His arguments invite
scrutiny of the foundations of Islamic belief and encourage a
re-examination of the historical and theological contexts in
which these teachings developed. This reinterpretation has
had a lasting impact on both Orientalist studies and
contemporary discussions about the nature of prophetic
authority in Islam.!?

Joseph Schacht adopted a similar analytical approach in
his studies, particularly focusing on the Sanad (chain of
narration) of hadith. While investigating the transmission and
reliability of hadith, he affirmed Goldziher’s conclusion that
the term Sunna did not originally refer to the Prophet
Muhammad (SAW). Schacht elaborated on his theory of
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tradition.

Goldziher distinguished between hadith and sunna,
arguing that the former emerged in later times as a response to
the religious and political conflicts that characterized the early
centuries of Islam. He emphasized that hadith, as a formalized
collection of traditions, developed as Muslims sought to
navigate these conflicts and establish a cohesive religious
identity.

In his analysis, Goldziher provided both linguistic and
idiomatic interpretations of the term sunna. He critically
engaged with scholars who equated hadith and sunna or
regarded them as synonymous, asserting that such conflation
was misguided. He argued that the term "hadith" itself did not
originally refer to the sayings of the Prophet Muhammad
(SAW) and was not an exclusively Islamic term; rather, it had
existed during the Jahiliyya (the pre-Islamic period) and was
associated with the customs and traditions of the Arab tribes.

Furthermore, Goldziher posited that the term "sunna"
continued to be used in Islamic contexts by Arab communities
that had been minimally influenced by Islamic teachings. This
perspective highlights the complexities surrounding the
development of Islamic legal and cultural traditions,
suggesting that they were not solely derived from the
Prophet's teachings but were also shaped by pre-Islamic
practices and the sociopolitical environment of early Muslim
society.

By introducing these ideas, Goldziher significantly
influenced the field of hadith studies and sparked ongoing
debates regarding the authenticity and interpretation of
Islamic texts.!®

Moreover, Goldziher challenges the traditional Islamic
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after Hijra.

Key scholars such as al-Ramhurmuzi (d. 360/971),
Hakim al-Nisaburt (d. 405/1014), Abi Nullaim al-Isfahant (d.
430/1039), and al-Khatib al-Baghdadi (d. 463/1071) made
significant contributions to the early studies in this field. They

classified the Prophetic hadiths into several categories:
al-Musnad (authenticated traditions), al-Mawquf (stopped or
narrated by companions), Mutawatir (widely transmitted), and
Ahad (individual reports). This classification system helped
scholars assess the reliability and authenticity of various
hadiths.

Importantly, these early scholars did not differentiate
between Hadith and Sunna. Both terms were often used
interchangeably, reflecting the understanding that hadiths not
only serve as records of the Prophet's sayings but also
encompass his actions and approvals, forming the basis for the
broader Islamic tradition.

By establishing such classifications, scholars laid the
groundwork for future generations to engage with the hadith
literature critically, ensuring the integrity and authenticity of
the teachings attributed to the Prophet Muhammad (SAW).!”

It is a well-known fact that when Orientalists expanded
their research to encompass the second primary source of
Islamic law—the hadith and its related sciences—they
published a variety of studies that garnered significant
attention from both Oriental and Islamic schools of thought.
Ignaz Goldziher is recognized as the first Orientalist to
approach hadith studies with a new methodology. His seminal
work, published between 1889 and 1890, dedicated the second
volume of Muslim Studies to the Prophetic hadiths,
articulating his theories on this essential aspect of Islamic
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of the world today. Ghamidt dismisses the other well-known

seven or ten readings recorded in classical Islamic sources as
unreliable.

In his discussions, Ghamidi references the famous hadith
involving Umar b. al-Khattab and Hisham,!> which has been
cited to justify the legitimacy of variant readings. He critiques
this hadith as "nugatory and meaningless," despite its
inclusion in canonical hadith collections. Moreover, he
examines the text of the hadith regarding the seven readings,
suggesting that it could be interpreted as referring to the seven
dialects or pronunciations of the Arabs. However, he argues
that this interpretation is untenable, as both narrators, Umar
and Hisham, belonged to the same tribe, which would negate
the possibility of significant variation among them.

Consequently, Ghamidi arrives at a conclusion akin to
that of early Orientalists: that the variant readings of the
Quran emerged later, attributing this phenomenon to the
influences of non-Arab scholars. This perspective reinforces
his critical stance on the established narrative of Quranic
readings in Islamic scholarship.!6

3. The Division of Prophetic Hadiths

The Prophetic hadiths hold immense significance in
Muslim scholarship, representing a vital legacy inherited from
Prophet Muhammad (SAW). Consequently, Muslim scholars
have devoted considerable attention to these hadiths over the
centuries, employing a meticulous system of narration and
transcription for their compilation. To ensure the conservation
and preservation of hadith, various sciences emerged, one of
which is the Principle of Hadith (UClal al-Hadith). This
discipline began to develop during the early stages of hadith
compilation but was systematically codified in the 4th century
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Noldeke with great respect. Although both scholars were

contemporaries, Goldziher developed his skeptical
perspective, framing his theories around the distinctive
characteristics of early Arabic writing, which significantly
differed from contemporary script. He argued that the
variations in readings arose from the original forms of writing,
where Arabic characters lacked the dots that distinguish letters
today. This absence of diacritical marks contributed to
ambiguities in interpretation, leading to discrepancies in
recitation. As a result, Goldziher dismissed many Prophetic
hadiths that support the idea of varied readings, further
challenging the authenticity of the Quran as a unified text.

Together, the works of Noldeke and Goldziher played a
crucial role in shaping the discourse on the Quran's textual
integrity and its implications for Islamic scholarship.!3

The renowned Australian Orientalist and philologist
Arthur Jeffery (d. 1378/1959)!# shares a similar perspective
regarding the origins of the variations in Quranic readings. He
argued that these variations arose due to the lack of diacritical
marks in the text of the Mushaf compiled under Uthman,
which led readers to recite it according to their interpretations
and understanding. This consensus among Théodor Noldeke,
Ignaz Goldziher, and Arthur Jeffery posits that the variations
in readings emerged after the death of Prophet Muhammad
(SAW).

Javed Ahmad Ghamidi has engaged with this topic in his
own scholarly work, questioning the authenticity of the
variant readings. He aligns with the Orientalist viewpoint that
the Quran was revealed in one specific reading (QiralJat),
which corresponds to the reading found in the Mushaf of
Uthman, a version that is predominantly recited in many parts
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In the early 19th century, European scholarship became

increasingly focused on the Quran and its associated sciences.
Scholars investigated the history of the Quran and its readings
in their research, exploring the nuances of its textual
transmission. One area of particular interest was the variation
of readings, which Orientalists examined extensively. Their
investigations led to the development of skeptical theories
regarding the Holy Quran. They characterized the Quran and
its readings as contradictory, turbulent, and unstable, raising
challenges to the prophetic claims of Muhammad (SAW) and
the nature of divine revelation. Additionally, these scholars
expressed doubts about the authenticity of the seven or ten
canonical readings, questioning the integrity of the Quran as a
sacred text.

This critical examination not only contributed to ongoing
debates about the Quran's historical and textual integrity but
also prompted further inquiry into the implications of these
variations for Islamic belief and practice.

The number of Orientalists specializing in the Quran and
its sciences is considerable; however, Théodor Noldeke (d.
1348/1930)!! is often regarded as the first to systematically
document the historical background of the Holy Quran and its
readings in his comprehensive studies. Noldeke critically
examined the variations of recitation (Iktilaf al-Qiral]at) within
the text, providing a comparative analysis of the manuscripts
attributed to Abdullah b. Mas[Jad (d. 32/652), Ubayy b. Kallb
(d. 30/651), and Uthman b. Affan (d. 35/655). His work laid a
foundational framework for understanding the complexities
surrounding the Quran's textual history.!2

Ignaz Goldziher followed a similar methodological
approach in his own study of the Quran, often referencing
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these faiths were not merely superficial but rather deeply

embedded in the formative processes of Islamic jurisprudence.
Schacht's studies emphasized the syncretic nature of early
Islamic legal development, illustrating how interactions with
existing religious traditions informed the evolution of Islamic
law and its principles.’

Javed Ahmad Ghamidrt also embraced a similar theory in
his scholarly works, identifying early Holy Scriptures as
significant sources of religion. He aligns with the conclusions
of Ignaz Goldziher and Joseph Schacht, positing that Prophet
Muhammad (SAW) was a student of Christian and Jewish
scholars, whom he refers to as philomaths. According to
Ghamidi, these scholars served as primary sources of
information for the Prophet, and their teachings significantly
influenced Islamic law, which drew upon the canons of
Judaism and Christianity.

A common thread in the theories of Goldziher, Schacht,
and Ghamidi is the assertion that the Quran, Sunna, Ijmal]
(consensus), and Qiyas (analogical reasoning) are not the sole
sources of religion, a viewpoint held by the majority of
Muslim scholarship. Instead, they propose a more expansive
understanding of the origins of Islamic teachings,
acknowledging the important contributions of earlier religious
texts and traditions in shaping the foundations of Islam.!?

2. The Different Readings of the Quran

The science of Quranic recitation represents a vital
branch of Quranic studies, encompassing the essential
knowledge regarding the various ways in which the Quran can
be recited. This knowledge has been transmitted through a
rigorous narration system, passed down from generation to
generation since the time of Prophet Muhammad (SAW).
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with Christian and pious Jewish scholars. He suggested that

Muhammad learned from these figures, integrating their
teachings and perspectives into his own message, which he
subsequently conveyed to his followers. This perspective
opened new avenues for understanding the interfaith dynamics
of the early Islamic community and highlighted the
complexities of religious transmission during that era.

In essence, Goldziher argues that the sources of Prophet
Muhammad's information predominantly derive from
interactions with Christian and Jewish scholars. He elaborates
on this theory in various related discussions concerning the
origins of religion. His analysis leads him to conclude that
Christianity and Judaism serve as significant sources for
Islam, positing that the teachings and traditions of these two
faiths greatly influenced the formation of Islamic doctrine.
Goldziher refers to these Christian and pious Jewish scholars
as the "teachers of the Prophet," emphasizing their literacy
and extensive knowledge of both the Old and New
Testaments, which were well-established in the Arabian
Peninsula at that time. This perspective not only highlights the
interconnectedness of the Abrahamic faiths but also illustrates
the role of scholarly exchanges in shaping religious narratives
and practices during the early development of Islam.”

The British-German Orientalist Joseph Schacht (d.
1388/1969)% further developed the theory regarding the
origins of Islam in his scholarly works. Schacht meticulously
analyzed the various stages of Islamic legislation and arrived
at a conclusion similar to that of Ignaz Goldziher: that Islamic
law was significantly shaped by the legal frameworks and
traditions of Jewish and Christian canon, as well as by other
contemporary religions. He argued that the influences from
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Interestingly, Ghamidi seldom acknowledges these

influences in his works, despite the fact that many of his more
controversial theories can be traced back to prominent
Orientalists of the 19th century. He possesses a remarkable
ability to articulate complex ideas in clear and accessible
Urdu, utilizing this skill to translate works from Orientalist
scholars. Ghamidi skillfully blends these translations with
concepts from the Farahi-Islahi school of thought, adapting
them into new methodologies that reflect his unique
interpretation of Islamic teachings. This blending not only
showcases his intellectual versatility but also raises questions
about the originality of his conclusions and the transparency
of his scholarly influences.

1. The Sources of Religion

Muslim scholarship traditionally identifies the Holy
Quran, Hadith, [jmall (consensus), and Qiyas (analogical
reasoning) as the essential sources of Islamic doctrine and
jurisprudence. When European scholars began to focus on
Islam, they undertook a critical investigation of these primary
sources, developing various theories regarding their
authenticity and historical provenance.

In the 19th century, Ignaz Goldziher (d. 1339/1921)
emerged as the first Orientalist to systematically study the
primary sources of Islam, challenging their authenticity and
presenting innovative methodologies for examining Islam and
its origins. Goldziher's work garnered significant attention
from both modern and classical scholars, influencing the
trajectory of Islamic studies. He argued that the historical
narratives surrounding the primary sources often reflected
distortions and biases. Furthermore, Goldziher posited that
Prophet Muhammad (SAW) maintained a close relationship
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adhering to the traditional classifications made by early
scholars concerning the relationship between Hadith and

Sunna, advocating instead for a more integrated approach that
highlights the Sunna's pivotal role in shaping Islamic thought
and practice.*

A critical examination of Javed Ahmad Ghamidt's
definition reveals that he attributes the Sunna to the Prophet
Abrahim, suggesting that it underwent modifications and
addition by the Prophet Muhammad (SAW). Ghamidi posits
that the foundational principles of the Sunna were initially
established by Abrahim, and subsequently refined to fit the
context of Muhammad’s message. In his discourse, Ghamidi
also critiques prominent narrators of Prophetic hadiths,
notably az-Zuhri (d. 124/742), who played a significant role in
the transmission and codification of hadith literature.
However, Ghamidt's position on az-ZuhrT appears ambiguous;
he questions the reliability of this important figure within the
Muslim scholarly tradition, suggesting that there may be
uncertainties regarding his trustworthiness. This critique
reflects ~Ghamidi's broader skepticism about the
methodologies employed in hadith transmission and
highlights his call for a reevaluation of the sources that shape
Islamic jurisprudence.

A superficial review of Javed Ahmad Ghamidi’s works
and theories may suggest that they stem solely from his
extensive research, indicating that his opinions represent a
synthesis of the fundamental sources of Islam. However, a
deeper examination of Ghamidi’s writings reveals that he did
not rely exclusively on classical Islamic sources; rather, he
significantly drew upon ideas from the Orientalist School of
Thought.
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Orientalists' Influence on the Intellectual
Framework of Javed Ahmad Ghamidi

Introduction

Javed Ahmad Ghamidt raises critical questions regarding
the primary sources of Islam, arguing that they extend beyond
the commonly recognized texts. He posits that Nature, the
tradition of Prophet Abraham, and early Holy Scriptures
should also be considered foundational sources of Islamic
teachings. Ghamidi expresses reservations about the various
recitations of the Holy Quran, criticizing sources that support
the theory of variant readings. He contends that the Quran was
revealed in one specific Qird'at (reading) and views the
additional seven or ten recitations as interpretations influenced
by non-Arab school.? According to him, these variants detract
from the original message and unity of the Quran, suggesting
a need for a more focused understanding of the text in its
authentic form.’

In his scholarly pursuits, Javed Ahmad Ghamidi has
made significant efforts to introduce new methodologies for
studying the Holy Quran and the Sunna. He emphasizes the
importance of establishing foundational principles, which he
refers to as rudimentary principles, for comprehending these
two essential sources of Islamic teachings. Within this
framework, he differentiates the second source of Islamic law,
categorizing it into Hadith and Sunna. Ghamidi asserts that
while Hadith serves as a crucial component of Islamic
jurisprudence, he elevates the status of the Sunna, recognizing
it as a fundamental source of Islam. Notably, he refrains from

{3Ex- Associate Professor, Giimiishane Universitesi, Tirkiye.
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